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Abstract: This article describes the peculiarities of perception of foolishness for Christ
expressed through language. Our attention is focused on the value component of holy
foolishness, as well as on those characteristics of the stereotypical perception of this rank of
sainthood reconstructed on the basis of the associative and perceptual aspect of linguistic and
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In modern linguistics, linguistic identity presents a growing interest,
which often stems from E. Benveniste’s planned triad “language, culture,
human identity” [1, p. 45], forming together “clusters of meaning”, i.e. con-
cepts [2, p. 79-95], [3, p. 10-50]. A special kind of concept is “the linguistic
and cultural type”, whch denotes, in V.I. Karasik’s terms, a personality type,
a representative of a certain ethnic and social group, recognizable by the
specific characteristics of verbal and nonverbal behavior and value orienta-
tion. Since the “linguistic and cultural type” is an abstract mental formation,
retaining a recognizable image of a particular culture, its content consists of
a personality type. The Volgograd linguistic school contributes most to the
description of the linguistic and cultural type characterized by wide recogni-
tion, associativity, recurrence, signedness, brilliance, typicality, precedence
[3]. Figurative, conceptual and value sides are marked out in this type of
concept [2].

The linguistic and cultural whacky type, the landmark of the Russian cul-
ture, reveals the property of duality reflected in a linguistic sign. According
to dictionaries which preserve the most relevant meanings of a word, a holy
fool is a “mentally deranged patient, a freak, a crazy person” [7, vol. 4, p. 775-
776]. At the same time, he is also a saint who “pretended to have become a
mad man and who has, in the opinion of religious people, the gift of prophecy”
[8, vol. 17, p. 2003-2004]. We emphasize that in the framework of a religious
discourse there is no doubt regarding the mental health of a holy fool. This
seeming madness is postulated as a prerequisite, necessary to do away with
pride, allowing to strengthen the achieved dispassion, and, ultimately, to
experience the fullness of the passion of Christ (a Christ centered holy fool is
reflected in the way of giving a name- a Fool for Christ's sake).

In the popular perception, the moral potency of the holy fool is actualized.
He is the one who refers to the alleged Christian philosophy concerning the
axiological range of goodness, light, salvation, soul, spirit, truth, etc. People
perceive holy fools as the only bearers of the Supreme Truth who are willing
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to speak out loud to kings without any fear. It is only they who are able to
destroy the system of imaginary values of “partite” peace, sometimes through
provocations and “satire”, through working wonders and telling the truth.
Everything is forgiven to these devotees: actions and deeds which are not in
accordance with the circumstances of the time and place, their eccentric
appearance, their strange speeches, the essence of which can not be understood
at once, etc. Given the semi-legal character of holy foolishness, it is practi-
cally impossible to describe the holy fool-identification mechanism which
allows to distinguish blessed fools from pseudo-holy ones, especially those,
who pretend to belong to this rank of sanctity in order to achieve certain
benbefits and welfare. According to the definition, a holy-fool has to conceal
true wisdom, piety and spiritual perfection under the mask of madness.

However, this article addresses only the perceptive and figurative repre-
sentation of the linguistic and cultural whacky type (although this aspect is
difficult to be separated from the valuable one, which we shall have to refer
to) based on the most relevant characteristics, which reflect, in fact, a stereo-
typical perception. We have chosen one of Dmitri Rostov’s most authorita-
tive texts, namely, “Herbsu Musnen” as the basic source to reconstruct this type
of character. The appeal to the hagiographic body is not a random one, as life
stories intended for cathedral reading alongside with other Russian works
about the ascetics of this rank of sanctity has had a decisive role in the forma-
tion of a certain type, which influenced the native speakers’ degree of assessment
and their perception vector. It should also be emphasized that a person who
has never faced a holy fool’s raunch in real life, could, as a rule, get some
information about the given rank of sanctity from different secular sources
(chronicles and foreigners’ confessions) or, more often, from the church
written culture (life stories, religious services kontakions, troparions etc.). Follo-
wing V. I. Karasik and O. A. Dmitrieva’s model, we shall turn to that aspect of
the analysis which is called the passport of the linguistic and cultural type.

Sex. Despite the fact that the first holy fool of the Eastern Orthodox world
was, according to experts, a woman, most adherents of this rank of sanctity
were males. However, the names of other well-respected holy fool women,
including the newly canonized ones, were mentioned in the Russian church
culture.

Age. As a rule, the hagiographic tradition willingly discloses the circum-
stances and causes associated with the beginning of a deed, yet, it avoids to
mention the age of the holy fool. The scribe uses such nouns as “gbsuira” -
“maid”, “orpox” -“youth”, “ronoma” - “lad”, “xenmmua” - “woman”,
“Myx” - “husband” (meaning - a man), “craperrs” - “old man” to indicate
the age. It is noteworthy that only childhood is not present in this line. There
are no holy fool children in the hagiographic tradition, despite the fact that
the type of children's holiness has taken a strong position in the range of
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“apostles”, “laymen”, “martyrs”, and other official ranks of church sanctity.



Social position. There were people among the devotees who held different
positions in the society: from slaves to top representatives of the higher upper
class. We shall emphasize that the irrelevance of age, gender and social con-
straints are characteristic of a stereotypical holy fool. The linguistic and cul-
tural whacky type is based on the perception of Christian heroism accessible
for both women and men, regardless of their social status and age (except
for children), when the person reaches a certain level of spiritual maturity.

Appearance. The way an ascetic looks like marks his “otherworldly”
appearance that is percieved by others as an oddity, insanity or inability to
live according to secular canons. A holy fool does not look like other people,
for example, the nuns: “cormiacHo nIpaBMIaMBs MOHACTBIPCKOV JKM3HVI, HOCH-
I Ha TOJIOBaxb CBOMX KyKojib; Vicujopa ke IIOKpbIBajla TOJIOBY CBOIO
npocromn Tpsnkon” [4, p. 9]. This feature often acquires a modus character in
life, i.e. it represents an evaluative judgment. Thus, in the life of the above
mentioned Isidore the Holy Fool, the author speaks about the negative
attitude towards the holy nun:

“Hukor/a He BeJla OHa HU Cb KDM HU JIJIMHHOVI, HVI KOPOTKOW Gechribt v BooOire
HY ¢ KDMB He pasroBapuBasia, HECMOTPsI Ha TO, UTO APYTist CECTPHI ee uacTo Omm
n 3iociioswin” [4, vol. 9].

Such appearance and strange behavior will lead them to the conclusion
that Isidore is “miyma m 6bcHoBaTa” (stupid and demonic) [4, vol. 9] and
later, after learning about her holiness, they will bitterly regret it.

One of the incidental characters of the live story Xenia from Petersburg,
desperate to cure her ill husband, describes the vision after which he had
come back to life:

“Ecim OblI g ObUIa certdac qoma, s Obl roexasia Ha CMoiteHcKoe Kilaaouine K Osia-
xenHon Kcenmn. Tam, mpumas K ee Morwie, BblIUIakasa Obl csoe rope. Ilym
XJIOITHYBIIIeV KaJINTKW IpepBasl Mou gyMbl. KTo-To BoIIesn B caf K HaM, HOIY-
Masia f1. B 3T0 BpeMs B IipoeMe OTKPBITOVI [Bepy OecIIlyMHO IOSBIUIACH CTPAaHHAS
rocts. Jleta ee Heytp3s ObUIa OIpeNesINTh, HO CaMbIM CTPAHHBIM ObUI ee Hapsi/I.
Teruele, MSATKIME BasleHKY, JIMHHA IIIy0a 0co0OT0 ITOKPOs, BcA B cOOpKax, a Ha
ToJIOBe OOJIBITION OeJIBIVI ITyXOBBIV IUIATOK: KOHIIEI €r0 ObUIM 3aKpy4YeHbI Ha IIlee.
Tak, BepHO, ITIyXOM 3MMOV B CTapVHY IIOBA3BIBAIM IUIATKM >KEHIIVHBI-
IPOCTOITIONMHKMN. Best oHa OpU1a HeOOBIKHOBEHHO ITpuBiIeKarTesHa” [4, vol. 5].

The character twice notes the oddity of the “The Winter Guest”. Though,
as it seems, there is nothing extraordinary in her appearance, she will explai-
ned further one important fact:

“TyT TOJIBKO S IIOHSUIa BCIO HeCOOOpasHOCTb ee 3MMHEro Hapsjia IIpV 3TOV
HecteprmMor xape” [4, vol. 5].

It is noteworthy that while describing the clothes and shoes, the hagio-
graphic tradition will necessarily point to its incompleteness and partiality:
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“pyOuille, enBa HpuKpbIBaBlllee ThileCHYIO ero Haroty’, “mourn HeoOyTas,
ensa ofetass” . The assessment of appearance, is generally missing, however,
in the context of other well-wishers, it acquires a positive characteristic. Thus
the scribe, drawing an image of a holy fool, seeks to reproduce his struggle
with the passion of men, based on the paradigm of the values of Orthodoxy,
deliberately downplaying the aspect of carnal and physical aspects, to
elevate the spiritual one. For example, the life story of the holy fool Maxim
says: “OHB IOYTV OOHaKEeHHBIVI XOVUTB II0 YJIMIIaM Topora MOCKBBI, Iepe-
HOCS I XOJIOIb, M1 Xapb~ [4, vol. 3].

Thus, the whacky, torturing his flesh can completely give up his shoes,
regardless of the season. If there are shoes on, they will be unable to protect
against weather adversities (Xenia “was wearing torn shoes on her bare
swollen from cold feet” [4, vol. 5]). An ascetic sometimes does not hide his
body under his clothes (which in some cases may be due to the provocative
nature of foolishness). For example, St. Basil “xomwre Harums n ahroM 1
3VIMOIO, 3UIMOIO 3aMep3as OT X0JIofia, a JIDTOMb CTpajasi OT 3HOsI”, Or wears
something strange, inhuman, such as a goatskin or rags. Another holy fool is
described in the following way: “cHsTB ...Cb cebs ofieXxmy 1, IIpeCcTaBIsasach
JIMIIIeHHBIMD pa3yMa, uspbsairs ee Ha vactu” [4, vol. 2].

The tradition of flesh torture, in some cases, turned into wearing fetters
motivated by either the ascetic’s personal will, or by others” decisions, as in
the case of the holy fool Andrew, when his master states: “nomymas, urto
AHppent ofiepXuMb ObcoMb, ... HaJIOXKWI Ha Hero >XeJb3HbId BepuUIru u
IpvKasasl BeCTU Kb I1epKBu cBaTont AHacTacin”[4, vol. 2].

Portrait. We did not find a single example of the description of the saints’
individualized portraits in their life stories. In rare cases, the scribe limits
himself to the most general formulas, for example, in the life story of the fool
for Christ Andrew, it is pointed out that “ceit orpoks OBUTH IIpekpaceHB
coboro” [4, vol. 2]. It should be noted that the same characteristic (“hadsome
boy”) will be linked to the image of Jesus Christ who has appeared in
Andrew’s vision.

Lifestyle and habits. One of the characteristics of holy foolishness is the
conscious rejection of the ascetic’s desire “or Bcbx ymobcTs” to an “avari-
cious life” due to the rejection of all the worldly things, which is perceived
as sinful in the context of a religious system of values, “contrary to God”.
The holy fools are disinterested. The money that they get as a rule in the
form of alms is immediately given it to the poor without being noticed.
Thus, being well-to do in the world, Xenia “distributed all the manor”, and,
leaving her home, she asked her friend only about one thing;:

“Hom s opapro Tebe, TOJIBKO ThI OEITHBIX JapOM XXWUTb ITyCKall; BeIlly CETOIHS JKe
pasmaM Bce, a IEeHBIV B LIEPKOBb CHECY, IIyCThb MOJIATCS 00 YIIOKOEHWM Ay
pa6sr boxmert Kecenvm” [4, vol. 5].



This circumstance makes holy fools become homeless and induces them
to “moxBrokHIYecKoe cTpaHcTBMe” (ascetic wandering).

The place where the whacky has a rest is usually a mystery and if it is
revealed in the life story, it is only used to add to the number of features of
the saint’s “internal image” to emphasize his dispassion, the complete
absence of pride, the desire for self-abasement, etc. The holy fool Andrew’s
temporary shelter is described the following way:

«Korma e emy HeoOXOmMMO ObUIO YCHYTh M HDCKOJIBKO YCIOKOUTH CBOE
M3MyueHHOe TDII0, OHb MCKaIb Mycopa, IibD Jexars cobaku, M pacrionaraics
mexty Humn. Ho u ticet He nommyckanm kb ce6bh» [4, vol. 2].

This is both “laughing at the world” and a kind of “a slap in the face of
public taste”, which, at the same time, show the rate of extreme degree of
“self-abasement” and martyrdom. The scribe writes: “Tax cTpagars m00po-
BOJIBHBIVI MYUYeHVKD V1 TaKb cMbsiyicst Hap BchMb Mipoms 1opoaysbiin” [4, vol. 2].

“Mortification of the flesh” motivates food restrictions. For example, the
holy fool Andrew “vHorma mo Tpoe cyToKb He BKYIIaTh ... xJIb0Oa, MHOra Xe
roJIofaTh M IHIyIo HeqbiIo, a ecyiv He HaXOAMIIOCh HUKOTO, KTO OBI IIOJaTh
eMy JIOMOTb xJ1h0a, TO OH IPOBOIWITE Oe3 NI 1 BTOpYIO Henerno” [4, vol. 2].

Nobody saw Isidora to eat properly: “xorma-m6o bita kycoxs xi1h0a v
cuabiia 3a CTOJIOMB M BKYIIIajIa BapeHYIO IMIIy, IIOTOMY YTO OHa coOmparia
KPOIIIKY, TTaJIaBIIIis CO CTOJIA, M IIMTasIack MMy, BMbeTo BapeHom mvmy Vcnrto-
pa BKyIIajIa Ty cCaMyIo BOJy, Bb KOTOPOVI MbUlIa TOPIIKM ¥ KOTJIel” [4, vol. 9].

Adherents of this rank of sanctity are lonely. As the scribe states: “Ocra-
BVBB 3aTDMB OTUYill JOMB ¥ POIHBIXB CBOVIXB, OJIaKeHHBI Bacwiivt Bb Ha-
nexnb Ha Oynyisa Ortara nepembHTs TIDHHOE JOCTOsIHMIE Ha IyXOBHOeE,
Takb KaK BMDCTO oTIla y Hero O6bu10 oTchueHnie 6pemennu rpbxoss, BMbcTo
MaTepu - 4mucTora, BMbCTO OpaTheBb - KeJlaHie CTPEeMUTHCS Kb TOPHEMY
lepycammimy, a BMecTo gbreit - cepaedHsIs Bo3abixaHis” [4, vol. 12].

Rejecting kinship and family ties, having no children are acts of the holy
fool’s personal faith. These acts are symbolic to a certain extent: chopping off
the horizontal ties, the devotees seek to establish a direct vertical relation-
ship with God.

Fools are industrious, they are not afraid of heavy and dirty work, which
they take it for granted. The holy fool Isidore, for example, “mocrosiHO Tpy-
awiack Bb IIOBapHD MOHACTBIPCKOV, CIy’Ka BCODMB cecTpaMb, M MCIIOJIHsIIA
Bch MOHaCTBIPCKist paOoThI, He THYIIASCH CAMBIMV TPYIHBIMI VI TPSI3HBIMIL
Ona cBoVIMM pyKaMy OYMIIIaJIa MOHACTEIPb OTb BCAKOV TPSI3U I HEUVICTOTEL
Taxb TpyawIack mpernomoOHast IOCTOSIHHO, OTh yTpa ¥ A0 HOYM, He Ipera-
BasICh MOKOIO Jake U Ha Yach, BCeraa M3MOoXKaas II0Th cBoio” [4, vol. 9].

Their day is filled with these and other feats, and they pray secretly to
God at night, not necessarily in the temple, but whatever place they can:
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Andrew “Bb TeueHie NHS HpeNCTaBIIUICA JIMIIEHHBIMB pa3yMa, a HOYbBIO
Mormwicst bory m cearon Amnacracin” [4, vol. 2]. This holy fools” typical
behavior is explained by the fact that God's space is not confined to the walls
of the temple for them. In the life story of St. Xenia of Petersburg, it is
written: “HecMOTpsI HM Ha Kakoe BpeMsi rofia, HeCMOTpPsI HM Ha KaKyIo I10ro-
Iy, YXOIUT Ha HOYb B T10JIe, KOJIEHOIIPEKJIOHEHHO CTAaHOBUTCS 371eCh Ha MO-
JIUTBY M He BCTaeT yKe C 3TOV MOJIUTBBI IO CAMOTO BOCXOJIa COJIHIIA, IIoIepe-
MeHHO JleJlasi 3eMHble TTOKJIOHBI Ha BCe UeThIpe CTOPOHBI cBeTa. B more, 1o ee
cJ10BaM, ITpucyTcTBue boxue 6pu10 “Oortee ascTBerHo”” [4, vol. 5].

The ascetic way of life, the martyrdom, the strict compliance with the Com-
mandments of God and the constant presence within the religious system of
values, which the holy fool sets up by his own example, transforms the holy
fool’s way into a “pure life”. This definition is often associated with the ascetic’s
way of life and is generally used in the meaning of “sinless” and “true”.

Appearance, speech, lifestyle, etc. induce others (with the exception of
virtuous people who are able to see the truth with “spiritual eyes”) to think
about madness. Yet, in the live stories, the hollowness of the ascetics’
madness is emphasized. In this regard, the episode from Xenia’s biography,
who intends to give all her possessions away, is rather notable:

“PomHple MyXa IIOmasIy IIpollleHVe HadabCcTBy yMepirero Anpmpes demopo-
BI4a, IIpOCs He 1103BoJIsATh KceHnm B Ge3yMcTBe pasmaBaThk cBoe MMyIecTBo. 1o
npuunHe 3toro KceHws: OpUla BRI3BaHA Ha COOTBETCTBYIOIIee oOCiIeoOBaHMe,
KOTOpPOe 3aKJTFOUIIIO, YTO OHA COBEPIIeHHO 3noposa” [4, vol. 5].

Constantly praying, holy fools carry their cross without complaint; they
are subjected to all sorts of attacks and ridicule, which they provoke by
themselves.

Hagiography, revealing in detail all the hardships of ascetics’ lives,
underlines the difficulty of such an inhuman lifestyle, which can only be
described as a feat: “Ge3pornoTHO Hec1a CBOVI crIacHUTeIIbHBIN ITOaBUT [4, vol. 5],
“mpoBesia moctaToyHOe YMciIo JIDTh Bb TakMxb momsuraxs’ [4, vol. 9], “Tak
CTpaaTb TOOPOBOJIBHBI MyueHVKD” [4, vol. 2], etc.

Superhuman abilities. In accordance with the Christian view of the world,
having reached a certain level of spiritual perfection and dispassion, holy
fools are endowed with different gifts.

Knowledge about the events that are sure to occur in the future,
unavailable to others, makes them prophets and seers. Blessed Thomas,
forseeing the death of the church builder who had struck him and his own
death, confesses: “Cb 3TOro Bpemenu Hu MHD 0T AHacTacisl y)Xe HIUUYero He
HpWIeTCs IPUHATh, H AHAcTaciit He OyaeT mMbTh BO3MOXXHOCTY 9YTO-JIO0
nogaTte MHD” [4, vol. 8]. The prophecy soon came true: Anastasius died one
day later, and the blessed got sick on the way to the monastery and passed
away: “mpecraBiwics Kb Oe3cMepTHOV X13HIM [4, vol. 8].



It is worthy to mention that their speech is vague, it is incomprehensible to
others, yet, people can understand the true meaning of their words only some
time later when they come to realize how prophetically gifted holy fools are.
Some of them, for instance Isidora, chooses silence as a form of “communi-
cation”. The life story of Blessed Basil explains that the ascetic “re rosopwrs
VI TIPEJICTAB/ISUICS. KaKb OBl JIMIIIEHHBIMB [Iapa CJI0Ba, KeJIas STUMbB CKPBITh
OTB JIOfieNt cBou JoopoabTemny 1 ObITh BhaoMbiMs Tosteko bory” [4, vol. 12].

Holy fools can miraculously provide people with whatever benefits they
need: merchants can be ensured a successful trade, unmarried maidens can
arrange a happy marriage, childless parents can “be given” a long-awaited
child, the weak and the sick can be healed, etc.

These are real “philanthropists”, absolute altruists, realizing that it is not
enough to attain some spiritual perfection, it is necessary to “serve God” for
the redemption of human vices and the edification.

Thus, the holy fool is a saint who has attained dispassion (beyond one’s
age, gender and social constraints), who has discoved the absolute primacy
of the ideal, the spiritual over the material, the flesh; he/she is an ascetic and
a lonely mendicant pilgrim, whose appearance, speech, and actions can be
perceived as a manifestation of madness (however, it is a seeming one);
he/she is endowed with the gift of foreseeing, prophecy and healing;
secretly helping and caring for the redemption of human vices. This list
motivates those definitions that characterize the holy fool type: meekness,
gentleness, humility, “the spiritual and bodily misery”, love for one’s
neighbor, the intercession, the virtue, the ability to endure all the hardships,
beatings, mockery and bullying without complaint, which can be provoked
by the ascetic himself/herself; etc. The list of relevant linguistic and cultural
characteristics of the whacky type reflects the stereotypical perception of the
adherent of this rank of sanctity and acts as a foundation (together with the
conceptual and value aspects) to be identified by the masses.
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